9  (k£.  i-V3 


)3S1- 

"  ST78" 


58    - 


1 


JNAM-LAIIAltl. 


. 

c 


J,1»1I'I  P    AM*    1  I  lil  IMIKI'         \     « 

»v      '  / 

NIMKLi    (.iOriLlSlSTKY,  it.  \,, 

/•/;>/   dmt.lt'    Vlt\uh'i\ 
AMALAPl  If  AM. 


a- 

S» 
St 


; 
il 


\nvi  vn 


r  uurii  i  L  r<i  u 

AT   tllK  S  \U\AM    P 


&'W^ 


I)  \  p'p    r 

I  A  U  I  •  I- 

i  OM  i:\TS  . 

,.  30* 

The  )iiin<lako|)imis|i<l.  tV 


tnhuita  Himaihii 

i> 

TAUT 


N  (  H  !  ( '  K 

Thi>  Juini:,il  \\iii  In  r<Mft"j  ,4|>|K\ir  ah**  u\  t!i»i  I^iMaVi^a 
!}]«*,  \Mth  th'  ti'\t,  IN  iMi^lNh  thuinUu,)!!,  Siiikani 
Ulia^iiunu,  Us  l;i!ii!>Ii  tr,tiiVi«iHoii  ami  ropnui^  .intts  on  tin 

t«4\t  JUl'l   lilltlJl\,Vllt 

S  (JDI'Al.  \SASrUV,  i;  * 


.08 


They  too  who  follow  this  teaching  of  mine,  always,  with  fakh 
and  without  cavilling,  are  freed  from  karma. 


(  \  ' 


Men  who  follow  my  teachings  always  with  faith  and  without 
Calumniating  me,  the  Supereme  (Jriiru,  tlie  Vasudeva,  they  too  are 
from  karnja,  good  and  bad. 


trlWO  eat)oOoOS«r»8b 


In  wbat  manner  should  the  ignorant  man  who  i£  qualified  for 
a  and  is  desirous  of  Moksha  (liberation)  do  karma.  In 
.who  is  the  Vasudeva,  the  Supremg  Isvara,  the  Omniscient  and 
'ttK  Atma  of  all,  surrender  all  karma  with  the  thought  of  discrimina- 
;*iOa  that^'  I,  the  agent,  perform  karma  for  the  sake  of  Isvara  as 
His  servant, 


i  ioo  iO&o 


?  means  freed  from  desire;  j&^&s  menus  freed  from  egoism 
means  devoid  of  grief* 
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eternity",  fronY  which  all  beings  moveable  and  immoveable  are  pro- 
duccd  in  the  order  of  ether  &c,  arid  which  bavin?  entered  all  the 
tilings  born  resides  in  their  inmost  recess  and  for  tho  easy  com- 
prehension of  which  the  series  of  the  different  selfs  has  been  ex- 
plained, that  very  Brahma  referred  to  in  the  above  mantra  has 

been  described  hen*  us  the  "  w^gotftfw^  w^o*tb«&j  "  *•  different 
from  this  is  the  inner  self  of  «*#otf  &a68  *'.  It  is  but  reasonable  to 
suppose  that  the  Mantbra  and  the  Brahmana  are  identical  in 
sense  by  reason  of  the  absence  of  mutual  contradiction.  For 
otherwise  the  result  of  (abruptly)  dropping  the  subject  under  dis- 
cussion and  the  commencement  of  a  new  tropic,  wouM  ensue; 
nor  is  any  mention  made  of  the  existence  of  tho  imi'»r  Mjlf 
different  from  the  self  of  blis^s,  as  in  the  case  of  the  selfc  of  food  &c 

Oil  tbe  same  et.n^&oft;  Abased   "This  same  knowledge   ot 
,  and  s&«3  understood  that  Bliss  is  Brahma''.     Therefore  the 
s  alone  is  the  Varamathma. 


-  o  - 
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(The  Anaiulmah  is  the  Faramatlftnf)  also  beciiuse  the  sarnc 
Brahma  which  is  described  by  the  Mantras  is  Ming  (in  the  Brah- 
maua  partion). 


9i)e5^riltv)o65focOb&   ^•J;grora^c 


The  w^o^sfccfl&s  is  the  Paramatbina;  for,  there  is  a  Sruti  which 
first  says,  "  He  who  knows  the  Brahma  attains  the  Highest  " 
tind  subsequently  declares,  "  Urahma  is  truth,  knowledge  and 


191 

(The  affix  **><*&  AT  denotes  abundance)  also  because  Brahma  is 
declared  (by  Strut!)  a  >  the  cause  of  bliss- 

Com.  Tjr-sso. 


C5 

The  aifix  a^a6#r  is  to  Ixj  understood  in  the  sense'of  abundance 
also  because  the  Sruti  declares  Dnihnia  to  be  the  cause  of  w^otfo 
«-is  said  in  "][«  alono  causes  bliss".  It  is  a  well  known  thing 
that  bo  alone  is  said  to  cause  bliss  to  others,  who  abounds  in  bliss, 
just  as  in  the  world  that  man  alone  who  possesses  abundant 
wealth  can  give  wealth  to  others.  Therefore  as  the  affix 
is  found  to  be  used  in  the  sease  of  abundance  the  word 
c&3  denotes  the  Paranwthma  alone 


The  meaning  of  the  sutra  i 


*.  14. 


tasjs  is  the  radical  form  of  a  word  to  which  the  affixes  form- 
ing cases  &c.,  are  subjoined. 

The  argument  of  the  Purvapakshi  is  as  the  affix  sboss  dT  deno- 
tes modification  and  as  the  self  of  bliss  «^ca*bo3os  is  mentioned  in 
the  series  of  e^sfcca  (self  of  food  &c.,)  which  are  subject  to  modi- 
fication, the  word  ej^otfjzbcssg  denotes  not  the  Parmathma  but  only 
the  self  subject  to  modification.  The  Sidhanti  says  that  the  affix 


denotes  £  abundance'  as  in  the  expression  &?£&-****»?>*  and 
also  from  the  circumstance  that  the  bliss  of  Brahma  is  described 
as  supreme  in  Thythirya  Upanishad. 

14   &n>. 
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Q    ^*rf<c£;cc   s^foao  ire 


Here  the  o}>ponent  contends  that  the  word  w^tfsfcctf*  cannot 
denote  the  Paramathma;  why  ?  rK'c.iuae  tlie  word  t^jScCocsfc;  is  to 
he  understood  to  denote  something  different^  from  the  origin.!! 
word,  vi/,  a  modificition,  by  viriu^  of  tlio  sense  of  modification 
denoted  by  the  affix  so^tr.  Therefore  the  entity  denoted  by  the 
•word  w#ofc'sfccs&  is  one  subject  to  modification,  just  a*  the  word  &$&. 
afocfib  &c,  denotes  modification  Thib  contention  is  not  tenable  as 
the  ailix  socastf  is  known  to  possess  aNo  the  sense  of  abundance  i  i. 
it  denotes  the  abundance  of  wlut  the  original  word  denotes,  just 
n,s  the  expression  k<  the  sacrifice  is  ^^^csss  "  denotes  a  sacrifice 
abounding  in  food.  In  the  same  way  the  Brahma,  of  abundant 
hh^s  is  called  «^otf5focxj&s.  That  BiMlircu  abounds  in  bliss  is  clear 
Irorn  the  Sruti  (in  "S  ^SA-S?)^)  which  having  described  the  bliss 
of  each  of  the  different  classes  of  beings  beginning  with  man,  to 
be  a  hundred  times  greater  than  the  bliss  of  the  immediately  pre- 
ceding elass,  finally  declares  the  bliss  of  Brahma  to  be  unbounded 
and  supreme  Tliereforo  the  affix  ^-^tT  is  u^cd  in  the  sense  of 
abundance. 
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link  in  the  chain  of  bodies  beginning  with  food  &o  ;  and  lastly  the 
self  of  bliss  is  the  innermost  self  and  after  that  no  other  self  is 
mentioned.  Hence  the  self  of  Anauda  is  the  Paramathmu 

Under  the  Adhykarana  named  ejscto«&o6,  though  the  word 
'  >#  .->-  nn<l  not  w^-as^a*  has  been  repeated  in  several  Srutis,  it 
*vft  i,-  to  e?<*>tfsocs&(as^,  Justus  tlie  word  &*$&%  used  under  the 
handing  of  ar^a*^-?-***  refers  to  jr^f^aa  sacrifice. 


13  &n» 

""  --  tf-- 


It  it  be  contended  that  the  word  e?f  otfsoatf  does  not  refer  to 
because  it  is  a  word  denoting  a  modification  (by  virtue"  of 
the  affix  sfccsfc  which  signifies  modification),  the  contention  is  not 
sound,  because  it  (the  affix  *ba&dr)  denotes  abundance. 


Com% 
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c^i'cfib^S 


.=  being  the  inueniiust    of  all  self^  i.<>,  after 
which  no  other  self  is  mentioned. 


er^s  -\>an  —  mobt  [)PopIo  ar<5  dull  and  obtuse  to  undtTstand  the 
real  self  So  to  teach  them  easily,  the  self  of  food,  mind  <£c,  are 
described, 

«*5^^nrt^^^r  is  the  ^j^oto^s  (tlu^  self  of  undo  -  »:,  nng 

*  Substance  of  the  Bha^h}am. 

The  Sidhanti  says  that  the  self  of  Aminda  is  the  Rti  -  i  ah  Ma. 
The  opponent  eontciuls  that  the  self  of  bliss  cannot  p  >-^iU\  bf  ihe 
Highest  self  but  only  the  .Jiva  who  is  the  tiMM-llor  in  jsams,»ra  ns 
it  is  described  as  ])ossessing  embodiness  and  as  having,  'Joy'&c, 
as  its  limbs.  The  Siddhanti  says  that  the  attribution  of  'Jojr>  &c, 
is  due  only  to  the  immediately  preceding  limiting  condition  i.  e.9 
the  sell  of  understanding  s>JVo,  and  does  not  really  belong  to  tho 
real  self.  It  is  described  as  po^aring  a  body  becaube  it  forms  a 
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justification  be  made  to  the  objection  that  the  aiention  of  the 
attributes  of  joy  &c,  cannot  possibly  refer  to  the  Principal  Atma. 
This  attribution  of  joy  &c  is  due  to  the  immediately  preceding 
conditioning  vehicle  (s^0)  And  does  not  really  belong  to  it.  So 
there  is  no  fault.  Even  the  embodinoss  is  attributed  to  the  wlf  of 
btiss  because  it  is  found  in  connection  with  the  series  of  bodies 
beginning  with  food  &c.  It  is  not  directly  attributed  to  it  as  in 
the  case  of  the  migrating  Jiva  Therefore  the  self  of  Wiv  is  the 
Highest  Atma. 


•^cK6nD,vC^35bdB&o,Ocrrft-c)j"j     aoaS 


is  the  space  between  the  southern  and  the  northern 


sides  of  the  Ahavaniya  fire,  where  ghee  is  poured. 

•o&DTn-.sc 
&  o 

!^S 
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He  destroys  his  worlds  till  the  seventh,  whose  Agnihoihra  is 
destitute  of  Darsa,  Pournamasa,  Chathurmasyam,  Agrayanani, 
Athidhi,  seasonable  oblations,  Visvadevam,  or  is  performed  in  viola- 
tion of  tbe  Sastraic  injunction, 


S>C  «•> 


Ml 


When  the  flame  of  fire  kindled  by  fuel  is  waving,  oblations 
must  be  put  in  the  space  bctweou  the  two  bides  where  ghee  ib 
poured.  What  is  done  with  due  devotion  is  well  done 


-5e>f*e 


^r0  ^^5  •*"  S^-x^ir&rto  &iir  ^o  i  Odo     c 

Of  the  several  forms  of  karma  (<*uO  AgnihothiMin  (Sacred 
lire)  is  first  treated  of  to  show  what  it  is,  as  it  is  the  first  of  all 
loir  mas.  How  is  Agnihotra  to  be  performed?  When  the  flame  of 
.the  fire  well  kindled  by  fuel  waves,  then  in  the  flame  so  moving, 
the  oblations  must  be  thrown  in  the  spice  known  as  eKr-fcj^^ 
be;  \\  een  the  places  where  ghee  is  poured  for  the  Sake  of  the  Devata. 
rihe  use  of  the  plural  number  w^o&g  (oblations)  is  in  reference  to  the 
performance  of  the  ceremony  during  many  days,  (^"i^ss-sffc). 
This  karma-path,  which  is  characterised  by  the  offering  of  oblations 
well  and  properly  (**ogr),  is  the  path  for  the  acquisition  of  good 
worlds;  To  perform  it  well  is  very  difficult.  Many  impediments 
stand  in  the  way. 


:il) 


si"  car*  a  3  ax 


•^(fr**.—  Samara  is  the  embodied  existence  It  i*  tho  stream  of 
continuous  existence  subject  to  the  faults  of  hunger,  thirst;  hatred 
love/  disappointment  &c  t 

*  ""8*  "^  -^t  'ontiiiiious 
7fr»so  ]&§#     taken  as  a  whole. 


•  —  What  Paravidya  and  Aparavidya  are  has 
been  shown.  Eir-t  Ap.  a  .Vidya  is  taken  up  because  by  showing 
it  iu  its  true  colours,  disgust  for  it  will  be  created  and  the  real 
taste  for  Para  Vidya  will  arise. 

LS^afr-r;  —  This  is  interpreted  in  two  ways  |J3^  may  mean 
tho  second  yuga  or  age  consisting  of  1,  266,000  years,  i.e.,  the 
Trcta  age;  (-)°Iu  a  sacrifice  the  prayers  of  tho  Rigveda,  the  Yagur 
Veda  and  the  S«ima  Veda  are  said.  The  priest  who  recites  the 
pni}ers  of  thf  Uig  Veda  is  -*w*r-,  the  priest  who  officiates  iu  the 
sacrifice  according  to  the  Yayur  Veda  is  e^^jj.  This  man  is  the 
leader  m  the  bu.sine^,  <a^-ip  Li  the  reciter  of  the  hyms  of  the  Sama 
Veda  in  a  loud  melodious  voice.  Iu  the  triad  (^  %>p»)  the  three 
Vedas  are  combined  and  accoiding  to  this  LOOW  the  kamu  is  per- 
.formed  ^ 


This  is  explained  in  two  ways  (1)  of  true  (•££§} 
wishes;  (2)  de.-irous  of  attaining  •$$&  Moksha  — 

er*£  means  that  which  is  seen  or  enjoyed  i.e.,  the  fruits  of 
karma. 


&? 


OBog 


formed  with  the  help  of  -zw&°i  »?§*§*>  and  tr^f*  ^>  OT 
may  mean  general  performed  in  the  ^TET  age.  Therefore  you 
do  perform  tin-in  ahvays.  ^dg-^s^s  means  desirous  of  obtaining 
the  fruits  whu'li  karma  can  really  give.  This  is  the  way  to  }on 
for  the  atitumneni  of  the  fruits  of  karraa.  •ffcty^S  means  per- 
formed !>\  you;  the  word  er**  means  what  is  seen  or  engoycd  ;  bo 
the  fruits  of  ^  are  indicated  by  the  term  *r**t  as  they  are  enjoy- 
ed. The  drift  of  the  passage  is  that  this  is  the  path  for  the  attain- 
ment of  tho  fruits;  these  karmas  such  as  Agnihothra  &c,  enjoined 
111  the  triad  are  the  path  i.  e  ,  the  means  for  the  acquisition  of  the 
necessary  fruits.  « 


fioftdb^  8'^s(>e>aw»8[8'8»o-tf%'' 


Sri> 

6*          ^jr 


The  Apara  Vidya  has  been  described  to  be  the  Vedas  with  the 
Angas,  in  the  mnnthra  <l  #\jr*-v*  soo-^r*  c&>»>  5**...",  In  the  man- 
thras  beginning  with  :"  c^Ja^yg..."  and  ending  with  <  ^a^sa* 
c*  V>-  •  •"  the  I'dra  Vidya  by  which  the  Immortal  of  the  characteristics 
already  mentioned,  is  comprehended,  has  been^pcjcifical.y  described 
The  subsequent  portion  is  begun  to  discriminate  between  tha 
shackles  of  Samsara  and  liberation,  which  are  the  objects  of  the* 
two  borts  of  Vidya  rcsp^cti^elv.  Of  these  the  object  of  the  Apara 
Vidya  is  Samsara  which  is  multiform  with  distinctions  of  actor, 
moans,  action  &u  ,  whic,h  is  begmmngles-:,  and  eudle^,  which  is  of 
the  form  of  misery  and  as  such  is  to  be  spurned  by  every  embodied 
(••Feature;  in  its  aggregate,  it  is  of  the  form  of  an  unbroken  con- 
tinr.ity  like  the  current  of  a  river.  The  object  of  Para  Vidya  is 
Aloksha  which  consists  m  the  cessation  of  Samsara,  which  is  begi- 
nningliiss,  endless,  undocaymg,  imperishable,  immortal,  feark'^s, 
pure  and  which  is  of  the  form  of  self-realisation,  and  i*  the 
Inghcst  ))liss  and  0110  whithout  a  second  At  im-t  the  subject 
of  the  I^ira  Vidya  is  treated  of  because  only  when  it  i^  seen 
disregard  for  it  arises.  To  the  same  effect  it  will  be  said 
44  J  laving  examined  the  Lokas  attained  by  Karma  &c,".  More- 
over there  can  bo  no  examination  of  what  is  not  presented 
to  the  view;  so  showing  what  it  is,  the  mantlmi  "  aT^V-jfogo...", 
begins.  ^§o  means  true;  What  is  that?  Th>  karmv,  such  as 
Agnibotra  &c,  which  has  been  diselosed  by  the  manthros  them- 
selves, snch  as  the  Rigveda,  Yajurveda  &c,  und  which  has  been  seea 
by  the  intelligent  seers  (**cas  -^^a^s)  like  Vasibhta  and  of  hers. 
This  is  true  as  they  are  the  means  of  attaining  the  one  object  of  man. 
"&•?>  means  the  karmas  enjoined  in  the  Vedas  and  seen  by  Rishis  ; 
L*TBr*c«5r.o  means  in  the  threefold  combination  of  the  rnanthras 
ia  which  the  three  Vedas  combine  in  the  three  modes  of  actions  per- 


That  (the  path  of  karma  to  be  described)  is  true  (not  a  waste)  ; 
Those  karmas  which  the  seers  saw  in  the  mauthras  w«»re  much 
practised  in  th&  Thretha  ago  in  mnny  ways.  Do  you  perform  that 
karina  always  with  true  wishes.  This  is  the  way  to  you,  to 
attain  the  fruits  of  karma 


Com. 
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§o  tJx 


g'Q  ^S  [?oso?»cr>rr.O 


GBor*COcO 
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Notes. 

•  —  The  distinction  between  i^a*  and  •£»$&*"  is  shown 
in  the  commentary  itself.    Tho  knowledge  of  Isvara  with  the 

vehicle  ot  r^c*>  is  the  g^noril  knowlorlg*  (&•**•'*$$  -jShsp^'inaw* 
cc^Tfg^j*-^:^).  Tl/j  kti°v,-l  d^o  of  Tbvava  manifesting  hiius  -If  as  the 
individual  selfs  vchtoled  by  nescionco  in  all  beings  is  the  specific 


knowledge  and  expjnenco  ^^==5^^ 

5>Ti---rr»ps<>^e>3kcir. 

The  Penance  of  Prija- 


pati  is  a  business  of  trouble  and  exertion. 

--  Kffect 


•0.- 


S)  I     '•r'iJrC^ 

^ 

II 
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With  a  view  to  conclude  what  has  been  already  said,  this 
manthra  is  begun.  <**>*•  means  the  entity  known  as  the  Immortal 
of  the  aforesaid  characteristics;  ^^  is  one  who  possesses  a 
general  knowledge  of  all;  •£«£&§"  is  one  who  possesses  a  specific 
knowledge  of  everything  in  detail;  zr^sbo&o  tf*s  means  the  Tapas 
which  is  only  a  modification  of  knowledge,  which  is  characte- 
rised by  omniscience  and  which  is  not  of  the  form  of  exertion  and 
trouble.  From  the  omniscient  Lord  above  described  the  Brahma 
who  is  of  the  form  of  effect  and  who  is  known  as  the  Hiranya  Garbha, 
is  produced.  Again  *  name '  in  the  form  "  this  is  Devadattah, 
Yagnadattah,"  and  «Tonu'  of  the  nature  "this  is  white,  blue,"  and 
4  food '  in  the  form  of  corn  &c,  are  produced.  It  is  to  bo  seen 
that  there  is  no  inconsistency  here  as  what  is  said  here  follows  the 
order  mentioned  in  the  previous  mant'ura. 


V 
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Note* 

Riw  Krishna  has  already  taught  that  one  qualified  for  karma 
should  do  it  without  any  attachment  for  its  fruits,  for  lLo  >  ike  of 
favara.  This  is  the  teaching  of  Krishna  (*-*o). 


Faith  in  what  has  been  said  by  the  Guroo  or  the  sastra,  regard- 
ing an  Unseen  thing  is  \**g*.  Here  the  Guroo  is  the  Lord,  the  Sas- 
tra is  the  Githa  sastra,  the  unseen  thing  is  the  attainment  of  Mo- 
ksha  through  Satwic  purity,  a  thing  which  is  not  immediately  seen 
at  the  time  of  performing  karma. 

«^c*^fc&^^&^tfoo  =  Fining  fault  with  what  is 
good.  In  teaching  that  one  should  do  karma  without  attach- 
ment for  its  fruits  the  Lord  has  really  taught  what  is  really 
conducive  to  good.  But  finding  fault*  with  the  Lord  with  the 
erronious  notion  that  He  has  taught  him  to  do  karma  beset 
with  difficulties  and  cruelty  is  e»i*r»csx  Arjuna  should  regard  the 
teaching  of  Krishna,  his  friend  and  guroo,  as  intended  for  his 
highest  good. 

a»ff§o  "§$-%$§  .--This  may  be  explained  in  two  ways;  a  man  though 
doing  karma  is  not  bound  by  it  if  he  does  it  without  any  attach- 
ment for  its  fruits  He  will  be  free  from  the  current  of  Samsara 
which  is  the  result  of  karma.  Brahmananda  says  "< 


Another  interpretation:—  If  one  performes  karma  without 
attachment,  he  attains  satwic  purity  of  the  mind  and  then  the 
knowledge  of  Atma  springs  in  him.  He  then  renounces  karma. 
So  he  is  liberated  from  good  and  bad  karma.  ** 


-.0:- 


310  .§  *fe  tf\  \ 


But  know  them  who  do  not  follow  the  teaching  of  mine  carping 
at  it,  as  inconsiderate  and  senseless  men  lost,  being  deluded  in  all 
kinds  of  knowledge. 


O 

553  means  those  that  take  to  the  contrary  course, 
carping  at  it;  ^-ss^^^^assc-^s  being  ignorant  of  the  several  kinds 
of  knowledge;  e»4^^s  means  wanting  m  discrimination 


Notes. 
>:  —  This  particle  denotes  a  different  class  of  people  who  have 


no  ( 

•jteSip*.—  1S*S  means  all  knowledge  i.  e  ,  knowledge  of  karma 
of  various  kinds,  of  Brahma,  and  of  the  nature  and  attributes  of 
personal  and  impersonal  Brahma,  and  so  on.  * 

-  ^£?!T*Iost,  doomed  to  destruction  i>  ,  deprived  of  the  highest 
object 


otfn^fc  ^er-S)  ?DC^8   lortsSfi  II  33 


fc;.  till 

dr. 


Even  the  man  of  knowledge  acts  by  virtue  of  his  own 
nature  (l**,)^*);  a^  beings  go  according  to  their  nature.  What 
shall  prohibitary  injunction  avail.? 


Com. 


For  what  reason  do  people  do  others'  duties  and  neglect  their 
own,  disregarding  thy  teachings?  Why  do  they  who  do  not  follow 
thy  teachings,  not  fear  the  transgression  of  thy  commands  —  The 
reason  is  given  in  this  verse:  —  *  • 

•fxyr*  means  suitable  to;  ^^i^gs^one's  own;  \j&3®  or  nature 
is  the  Samskara  (the  tendencies  due  to  the  impressions)  of  karma, 
done  in  past  birth  which  manifests  itself  iu  the  persent  ex- 
istence. In  conformity  with  that  nature  or  (js$j&  even  the  man 
of  knowledge  acts.  Needless  it  to  say  that  a  foolish  man  acts 
according  to  his  own  nature.  Therefore  all  beings  go  according 
to  their  own  nature.  Of  what  avail  then  is  the  command  in  the 
form  of  injunction,  of  me  or  anybody  slse  >  The  sense  is  that  nature 
is  uncontrollable. 


312  <4  rfb  ^  X  £  & 


:  —  Jn  several  births  man  did  karma,  good  and 
bad  ;  the  collective  past  karma  is  called  -jSo-atfo  ;  Of  the  collective 
past  *'%,  that  portion  of  karma  which  has-  begun  to  bear  fruit, 
which  is  the  cause  of  the  present  embodiment  and  which  guides 
the  present  life  is  \j^*v  ;  this  v?*ff»  is  one's  own  nature.  This  L** 
tf»  cannot  be  averted  by  any  body.  It  ends  with  the  destruction  of 
the  body.  4<  c^oD  =  ^^^^*o^o>r^oS  «j&^ 
Beings  follow  their  nature  even  against  their  wUl. 


84 


Likes  and  dislikes  towards  sensuous  objects  abide  in  e\ery 
sense.  One  should  not  become  subdued  by  them,  as  they  are 
impediments  (in  the  way  of  knowledge). 

Com. 


3s 

'Sfirftfs  «1d'SB3-»  TT-K^C^^roCC^o  1SPX' 


If  all  beings  act  in  obedience  to  their  own  nature  and  if  there 
is  none  that  is  devoid  of  one's  nature,  then  there  would  be  no 
roon  for  personal  exertion  and  the  Teachings  of  the  sastra  become 
objectless.  The  Lord  answers  in  this  verse. 

As  regards  sense  objects,  such  as  sound  &c,  likes  for  agree- 
able sounds  and  hatred  for  disagreeable  sounds  do  necessarily  exist 
Now  it  will  be  shown  where  personal  exertion  and  the  sasferas 
operate.  One  who  intends  to  follow  the  teachings  ot  the 
Sastra,  must  not  yield  to  affection  and  aversion.  What  we  call 
the  nature  ((J5*^)  of  a  person  prompts  him  to  its  course  of 
action,  through  love  or  aversion.  He  then  gives  up  his  legiti- 
mate duties  and  follows  others'  duties.  When  on  the  other 
hand  he  controls  love  and  hatred  by  means  of  its  enemy,  then  he 
becomes  mindful  of  the  sastra  only,  not  being  subject  to  his  nature. 
Therefore  one  should  not  fall  under  the  control  of  love  and  hatred, 
as  they  are  the  obstacles  in  the  path  of  Moksha,  like  thieves  in 
the  way. 


a  & 


, 
<2 

o 

&^^ 


Love  and  hatred  for  the  objects  of  the  senses  abide  in  every 
sense.  Every  sense  wishes  to  come  in  contact  with  the  agreeable 
ojy'ect  and  to  shun  the  disagreeable  object.  One's  own  nature 
acts  only  through  love  or  hatred.  So  love  or  hatred  precede;  tho 
performance  of  all  actions.  A  man  of  murderous  nature  always 
likes  to  commit  murders  before  he  commits  murder  ;  he  must  have 
a  liking  for  the  act.  So  love  for  the  act  precedes  the  perpetration 
of  the  act.  Before  one's  own  nature  operates,  the  wise  man  must 
control  love  or  hatred  ;  he  will  then  be  mindful  of  the  sastra. 
Here  lies  man's  undependent  exertion  and  the  Sastra's  purpose. 
In  the  case  of  one  who  is  under  the  sway  of  love  and  hatred,  the 

Sastra  will  have  no  opdration,   as  he  acts  according  to  his  natural 
inclination, 


15 


:  —  love  and  hatred  for  sensuous  objects  make  a  man 
unmindful  of  the  teachings  of  the  sastra  and  the  instruction  of  the 
Guroo  and  thus  lead  him  astray;  the  enemy  :-knowledge  and  Viragy- 
am  are  the  enemies  to  false  knowledge  which  is  the  origin  of  love 

and  hate.  • 

The  sense  of  the  verse  is 


#0 


35 


^  ^ 


Better  our's  (Avn  duty  tliongh  destitute  of  merit,  than  the 
duty  of  others  \\cll  performed.  Better  is  death  in  the  discharge  of 
one's  own  duly.  The  duty  of  another  causes  fear. 

_ 

torn. 


.05  So  at- 


A  man  who  is  subject  to  love  and  hatred  may  misunderstand 
the  sense  of  the  sastra  and  say  that  he  may  follw  the  duty  of 
another  because  that  is  also  a  duty.  This  is  not  right. 

One's  own  duty  though  performed  without  merit  is  better  than 
others  duty  well  performed  and  productive  of  merit.  Better  is 
death  for  one  in  the  discharge  of  his  duty  than  living  while  doing 
the  duty  of  another;  for,  the  duty  of  another  leads  to  danger  in  the 
shape  of  hell  &.c  , 


- 


3S=^  devoid  of  Tfcro  or  virtue. 

.  —  Fighting  is  the  duty  of  Ivshathriya  chass  to  which 
Arjuna  belongs.  Mendicancy  is  allowable  to  linihmiii  caste. 
Arjuua  might  say  that  mendicancy  is  as  much  a  duty  as  fighting 
is  and  that  he  would  follow  it.  This  verse  is  a  reply  to  it. 


d&t  - 


Being  prompted  by  what,  O  Vurshnoya,  dons  a  man  perform 
sinful  karma  though  unwilling,  as  it  were  by  force  constrained7 


Although  the  source  of  evil  has  bocni  shown  in  the  verse 


g...  "  (2  Ad.  6'J  V.)  and  in 
(3  Ad.  34  V  ),  in  different  ways,  at  different  places,  in  a  general  way 
yet  wishing  to  know  in  a  concise  and  definite  way  that  it  is  so, 
Arjnna  asks.  For,  when  it  is  known  efforts  would  be  made  to 
erradieate  it.  Prompted  by  what,  does  a  man  do  sinful  karma  though 
himself  rdurtant  to  do,  like  a  servant  by  the  order  ofhis  king? 


.  34. 


tf 

§~nfo<b& 


Note* 

r:~  Although  people  are  not  willing  to  do  a  particular 
act  yet  they  are  constrained  to  do  it  by  the  orders  of  the  king.  So* 
a  man  though  he  knows  a  particular  act  to  be  siufui  does  it  against 
his  will. 

e^gaar.00:—  The  source  of  evil  is  love  and  aversion. 

*r>-*xF-ct&:  —  This  epithet  is  used  to  denote  that  Krishna  being 
born  in  x$\  race  to  whixjh  Arjuna's  mother  belong*  will  kindly  ex- 
plain the  truth  to  him;  or  the  knowledge*  of  the  self  which  rains. 
the  supreme  bliss  is  called  s^.  The  Ix>rd  that  is  comprehended  by 
*$*  (knowledge)  is  wiSxE-csfi. 

i  §  \  $F  X  ~5F»  &  •&*  •£  . 


87 

o__ 


It  is  desire,  it  is  wrath  which  is  born  of  the  quality  of  Eajas, 
which  is  a  great  consumer,  and  is  of  the  form  of  great  sin;  know 
that  to  be  the  enemy  here. 


c  cx&  :  . 


q&^'W  fl  238  DS^Tjroa&eJr-o    ax^jTj^oo"^    3*e 
3*  a  tf  ~*5  «       fl  6'     So      $' 


rn  A^o  I    "^  ?<>    ^T 


'\^« 
"  \5s  T^'3j^^nJoC^rr\<Sr*   ^S  ^^)5:5xO  ^^^cfiaS   t^^GBbm  Sr*C 


The  oneni)*  of  the  world  is  desire  which  holds  all  the  beings  in 
its  sway  and  which  is  the  source  of  all  evil  m  it,  Desire  is  anger 
itself  hiasnruchas  it  manifests  itself  as  wrath,  when  it  is  thwar- 
ted by  some  one.  tfaHtore-p^^ss  uieuiis  bora  of  the  quality  of 
Rajas,  or  it  may  mean  the  source  of  the  quality  of  Rajas  For,  desire 
generating  the  quality  of  Rajas  prompts  one  to  action.  We  hear 
miserable  men  engaged  in  servitude  which  ib  the  effect  of  Rajas,  say 
"I  have  been  prompted  to  act  by  greedy  desire".  "Desire  is  the 
great  consumer  as  many  objects  are  its  food.  It  is  therefore  very 
sinful,  for,  men  led  by  desire  commit  sins.  Therefore  know  this 
desire  to  be  the  enemy  in  Samsara 


«S 


£  IT*  • 

o 


One  that  possesses  always  the  above  six   attributes  or  the 
following  six  is  ~ 


Desire  and  its  modification  wrath  is  the  enemy  of  man  and  a 
great  impediment  in  the  path  of  Moksha  It  is  a  huge  evil  and  is 
all  sinful  as  under  its  sway  the  most  heinous  sins  are  committed. 
Desires  are  never  satisfied  by  gratification.  'V^a-^&sTr^u^i^&ass 


-;  —  The  effort  J>f  Rajas  is  sictvity,  af  Tliainas  is 
indifference  and  of  Satwa  is  knowledge. 


3S 


As  fire  is  enveloped  by  smoke,  as  a  mirror  is  covered  bydust, 
as  the  foetus  uterus  is  wrapped  up  by  the  amnion,  so  this  is 
enveloped  by  it. 

Com.  tf^co. 


lif  thi«  ver&c'  Sree  Krishna  shows  by  illustrations  how  desire 
is  the  enemy  As  fire  which  is  self-luminous  is  enveloped  by 
smoke  which  i,s  non-luminous  and  co-existent....... 


Smoke  is  //«;•/:  ff/i(?  Co-existent  (-j5s^^^^-go^)  ;  dust  upon 
mirror  is  incidental  (eJCoewi^);  a  membrane  covers  an  embryo  <^// 
r^^M^  (^^S^^'^O'  ^u  a^  ^ese  three  ways  knowledge  is  enveloped 
by  desire.  Desire  in  its  initial  and  natural  condition  exists  along 
with  the  subtle  Jiva  which  is  the  traveller  in  Samsara,  from  its 
<inte-nat£fcl  period  and  is  therefore  co-existent. 


39 


», 


32*2  sfc       X 


Knowledge  is  enveloped  by  this  constant  foe  of  the  wise, 
which  is  of  the  form  of  desire  and  is  insatiable  and  satisfiable  with 
difficulty, 

Com*    •sff&eo. 


^  fc 


"o   ^: 


What  is  the  thing  denoted  by  the  word  s^'o  (thi*)  in  the  previ- 
ous verse?  the  present  verse  gives  the  answer. 

eT'p.fcr^s^w1.  —  The  man   of  wisdom  knows   that  ho  was 

of  <-<U- 

prompted  to  do  the  evil  act,  even  before  the  enjoyment  of  the  fruits 
of  his  action  and  so  always  feels  sorry.  Therefore  desire  is 
the  constant  enemy  of  the  wise  alone,  not  of  the  ignorant.  For,  th« 
latter,  at  the  time  they  cherish  a  desire  for  objects,  regard  'desire' 
as  their  friend  and  when  the  painful  results  of  their  acts  are  ex- 
perienced then  only  they  know  that  they  were  led  to  that  miserable 
plight  by  thirst,  and  not  before;  wherefore  desire  is  the  constant 
enemy  of  the  wise  alone.  It  is  of  the  form  of  desire  (4^)-  os'-ir^-aw 
means  filled  or  satisfied  with  great  difficulty  ',i£s>$~3-£  means  that 
which  does  not  know  "enough"  (<*5oc^  satisfaction). 


-  -^-"N-'fy^T4^*  —  Iii  the  dominion  of  desire  there  is 
hke    ^onough"  as  desires  are  not  satisfied  by  gratification  , 
more  desires  are  gratified,  the  more  1)1(7  multiply;  satisfaction 
desire  is  always  attended  with  dillujulty. 


46 


The  souses,  the  mind,  and  Mio  Keascm  are  said  to  be  its  rest; 
having  enveloped  wisdom  with  those,  it  deludes  the  resident  in  tlio 
body 


rfb  ^  X  a 
Com. 


^ 

e>^c 


If  it  bo  asked  whm)  desire  which  is  said  to  be  the  enemy  of  all 
by  reason  of  its  enveloping  knowledge,  has  its  s^it,  the  Lord  replies 
that  senses  &o  are  the  seal;  for,  i.f  the  set,t  of  tlic*  c^neniy  is  known, 
it  becomes  possible  to  destioy  it  (vi^ilj.  "^g  ine-iiiM  'of  the  desire;' 
«5a-£g^s  means  \seat';  ^^s  means  by  the  senses  &c.  which  are  its 
seat;  a&s  means  desire  :  "3^0  means  the  embodied  entity, 
means  enclose  d. 


)o5oo. 
>a 


Notes. 

The  seat  of  desire  is  given  for  two  reasons;  (l)without  any  place 
to  sin  IK!  upon  desire  cannot  begin  its  operations.  (2)  If  the  seat  of 
the  enemy  is  known,  he  can  bo  easily  vanquished. 


11 


IF*  C 


Therefore  do  thou,  ()  l)est  of  the  liharatas,  subdue  the  senses 
first  and  east  oil'  this  sinful  thing  which  destroys  Jnana  and 
Vijuaua.  • 

€OD1. 


'^sgO 

gf- 

»"San'S  *"y«re 


Tiieans  abandon.     Sn>   moans   <^>^^"  i.  ^.,   because   the 
desire  seated  on  the  senses  &  deludes  in  many  ways  , 

^7^5'--  Therefore;  a^o  moans  the  subject  of  the  present  dis- 
cus^ion.  cFnana  is  the  knowledge  of  the  self  and  other  things  deri- 
ved from  the  Sastra  and  (  hiroo.  V'ijnana  is  the  specific  knowledge 
or  personal  experiences  gained  on  Contemplation  &c.,  ^fter  the 
acquisition  of  knowledge  from  the  Sastra  and  the  teacher.  Tlirow 
oft'  from  you  the  destroyer  of  #V  and  z>^f  which  are  the  means 
for  the  acquisition  of  Moksha,  the  highest  good. 


go^acs655bJ3r€2».'&w3 


*2« 


and  asp^o  are  explained  iu  two  ways:  ar?r  means  the  know- 
ledge of  the  self  gained  from  Uie  ^J  and  e?  :^  (2)  t>&9fo=3x&$ 
&  8=  self  realisation  gained  from  contemplation  &o.,  "  i?Vf  *«£*} 
^e*§***aoa^P^^§nSao''  or  (l)~rv<^the  knowledge  of  tlio  self; 
(2)sy<o  is  the  konwlcdge  of  other  things,  derived  from  the  Kistra 
"?j*?r-*»d(^c3i&n,  a^^o  ^)cs6o'\  Unless  mind  is  first  COH- 
(rtflled  no  good  can  be  obtained  anywhere. 


ft  -ii 


They  &ay  that  senses  are  higher  (than  tlie  body);  higher  tlinn 
the  sen,y.s  is  man:ts  13udhi  is  higher  than  the  nianas.  One  who  is* 
even  higher  than  l>udhi  is  He. 


•o- 
(om. 


cfco  : 


It.  has  been  said  thai,  "  first  control  the  senses  &  c.,  and  casn 
oiVtlie  enemy,  namely  desire  ".  It  will  he  shown  here  where  one 
should  rest  and  shake  off  desire;  men  of  wisdom  say  that  the  five 
senses  of  hearing  &e.,  are,  in  reference  to  their  being  more  nubth', 
i'Hte.riuil  MK!  extdusirv  in  anir'tty,  greater  than  the  physical  body 
which  is  gross,  external  and  limited  in  the  .sphere  of  activity;  like- 
wise Manas  which  is  composed  of  volition  and  doubt  is  superior  to 
the  senses.  Budhi  <*r  understanding  which  is  of  the  form  of  deter- 
miHatioM  is  sujxjrior  to  Manas.  So  lie  who  is  beyond  all  perceiv- 
able things  ending  with  Budhi,  and  regarding  whom,  the  resident 
in  the  body,  it  lias  been  said  that  desite  taking  its  stand  on  the 
senses  &c  del  ivies  by  way  of  enveloping  wisdom,  and  who  is  the 
witness  of  all,  is  greater  than  Budhi. 


S\^CaSboef)coo^   "S'tr^OS  a«J5o 


The  sphere  of  action  of  the  senses  of  perception  and  action  is 
greater  than  that  of  tlitf  body,  and  that  of  the  mind  is  greater  than. 


that  of  the  souses    The  term  *otf  (five)  in  'five  senses'  denotes  tho 
five  senses  of  action  also,    " 


:—  -The  word  "Ssntf  o  (embodied  being)  denotes  the  A\'*M 
which  identifies  itself  with  the  body  ^ST^D  32r»*  jr^  e»«p£ 
it  means  «-&***}&*$".  This  is  the  witness  which  is  necessarily 
greater  than  the  thing  witnessed. 


<2         (6 


Thus  knowing  Him  as  higher  than  Budhi,  controlling  the  wlf 
with  the  self,  slay  thou,  0  mighty  armed,  tho  enemy  in  the  shape 
of  desire,  which  is  hard  to  overcome. 


Com, 


Thus  understanding  the  Parmathma  as  greater  than  Buclhi 
nnd  having  restrained  the  self  by  the  self  i  e.,  having  comprehend- 
ed the  self  by  means  of  purified  mind,  slay  them  the  enemy  in  the 
shape  of  desire.  It  is  hard  to  overcome  desire  by  reason  of  its 
multifarious  qualities. 


T^cQSStfWJ&viSd,  ^tffc  33&7V 


The  Lord  concludes  the  subject  by  &iy  ing  that  conquest  over 
desire  can  be  made  by  the  knowledge  of  the  self,  preceded  by  the 
control  of  the  senses,  " 


^  «ST«.  .  .^  —  Several  qualities  of  desire  such  as 

(being  insatiable  &c,)  which  are  hard  to  conquer. 


tlie  olx*ct  of  the  3rd  Adhyaya. 

• 

The  main  object  of  the  Oita  is  to  teach  the  devotion  to  the  self- 
knowledge.  The  subject  of  the  3rd  Adhyaya,  Karmayoga,  is  im- 
portant as  it  is  the  sure  means  to  Moksha.  The  means  is  as  import- 
ant as  the  end,  so  it  is  fully  treated  in  the  3rd  Adhyaya.  It  is  not 


incidentally  introduced.  The  last  verso  has  reference  to  the  conquest 
•of  desire,  as  the  renunciation  of  <lesii'o  isitsdf  Moksha;  Karmayoga 
is  6>«6,  and  Jnatia-yoga  is  a^Ac*; 


Tnro  —This  word  indicates  that  Arjuua  is  fit  to  coucjucr 
the  foe  of  desire. 


5s™l£Tt 

l*alff 
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